《Whedon’s Commentary on the Bible – Philippians》(Daniel Whedon)
Commentator

Daniel Whedon was born in 1808 in Onondaga, N.Y. Dr. Whedon was well qualified as a commentator. He was professor of Ancient Languages in Wesleyan University, studied law and had some years of pastoral experience. He was editor of the Methodist Quarterly Review for more than twenty years. Besides many articles for religious papers he was also the author of the well-known and important work, Freedom of the Will. Dr. Whedon was noted for his incisive, vigorous style, both as preacher and writer. He died at Atlantic Highlands, N.J., June 8, 1885.

Whedon was a pivotal figure in the struggle between Calvinism and Arminianism in the nineteenth-centry America. As a result of his efforts, some historians have concluded that he was responsible for a new doctrine of man that was more dependent upon philosophical principles than scripture.

01 Chapter 1 

Verse 1 

I. INTRODUCTION, Philippians 1:1-11.

1. Inscription and greeting, Philippians 1:1-2.

1. Paul associates Timothy with himself in the salutation, as he does in 2 Corinthians 1:1; Colossians 1:1, and in both epistles to the Thessalonians. He accompanied Paul on his first visit to Philippi, and was afterward there alone. See Acts 16:1; Acts 16:12; Acts 19:22. 

Servants— Bondservants, belonging to Christ as their Master. Note on Romans 1:1; Luke 7:2. The official designation of “apostle” is not used here, perhaps because the genuineness of St. Paul’s apostleship had never been called in question at Philippi, as in some other places, but more likely because of the deep affection which existed between him and that Church. 

All—Without exception they have all a place in his large heart. The word is used of purpose, as in Philippians 1:4; Philippians 1:7; Philippians 1:25. 

Bishops—The same then as presbyters. These officers are specially recognised in the inscription, as if quietly to cheek a tendency to an undue personal assertion, of which we shall find evidences.



Verses 1-3 

Address and Greeting, Philippians 1:1-3.

BY a pleasant climax St. Paul includes in his address not only Phlippians, but his household and his house-church. Yet as soon as the greeting closes, he drops all reference not only to his own associate, Timothy, but to all addressed, save Phlippians alone. He cannot address a note to Phlippians and leave Phlippians’s Christian circle unnoticed. In that circle St. Paul is truly at home; with gentle humour he plays upon their names; and he unceremoniously directs them to prepare lodgings for himself, not doubting that his personal coming is an object of their prayers.



Verse 3 

2. Thanksgiving and prayer in their behalf, Philippians 1:3-11.

3. Remembrance—The apostle’s remembrances of them, taken separately and as an entirety, led him on every occasion of them to devout thanksgiving to God. The ten years of their acquaintance and intercourse had left no disturbing thought or feeling in his soul.



Verse 4 

4. Prayer and request are the same word in the Greek: in every prayer making prayer for you.


Verses 4-7 

Devout recognition of the richness of Phlippians’s Christian character, Philippians 1:4-7.

From this point all are forgotten but Phlippians, who is addressed in the second person singular. And preparatory to the great request of Philippians 1:10 Paul testifies the high tone of Phlippians’s Christianity, grounding the request in his Christian fellowship.



Verse 5 

5. Fellowship—The ground of the thanksgiving is now stated. It is not their fellowship of love with one another, wrought by the gospel, but their fellowship in reference to the gospel, with all who sought its success. It was their warm sympathy and ready interest in every thing pertaining to its service, at home and every-where. This had been one of their marked characteristics from the day when Lydia, their first convert, received the gospel; and a fresh proof of it the apostle had just received by the hand of Epaphroditus.



Verse 6 

6. Confident—So uninterrupted and uniform in this respect had their past history been, that it was a reasonable expectation that their future would be of the same blessed character, but developing with time into a more beautiful maturity. This full persuasion deepens Paul’s joy, and the more so as he contemplates its final fruit. 

A good work—Plainly, the fellowship just mentioned. Begun in them on the divine side by God, and maintained and growing for ten years, there was good ground (derived not from a theological belief in infallible perseverance, but from the present evidences of their case) for expecting its continuance under his gracious guidance unto the end. Does not God always incite young converts to this same spirit of active interest in the cause of the gospel? And, if so, why should it not abide and grow, keeping the Church in lively sympathy with plans and labours for the conversion of the world? 

Day of Jesus Christ—See note, 2 Thessalonians 2:2.



Verse 7 

7. Meet—Right to cherish this confidence for them all because of his deep love for them. 

My heart—As the seat of the affections and centre of his entire soul, (note, Romans 10:10,) which, as if a capacious room, held them all. And this love, though partly personal, was chiefly for them as sharers with himself in the grace of suffering and struggling for the gospel. They sympathized with him in his bonds, which he was then wearing, and also in his efforts during his imprisonment to win converts to Christ, as well as in the judicial defence of himself as the ambassador of Christ. Besides, they had their own sufferings, Philippians 1:29.



Verse 8 

8. God is my record—His witness, able to testify of his yearning love, so intense that it was as if it were out of the very heart of Christ.


Verse 9 

9. This I pray—The prayer (Philippians 1:9-11) is for their continual increase in love to Christ, his cause, and his people; that love which underlay their fellowship with the gospel, the subject of the thanksgiving, and also made them willing partakers with himself in suffering. Yet not in the love alone did he desire growth, but more in certain adjuncts which are always necessary to its best direction and most useful employment. Love may be very pure, honest, and full, and at the same time impulsive, misdirected, injudicious, and even injurious. So he prays for its increase in knowledge—a full knowledge of the truths of the gospel, by which they would readily detect any perversion of, or addition to, them. 

And in judgment—Doubtless the moral judgment, or spiritual insight.



Verse 10 

10. That ye may approve—Love thus balanced by intelligence and quick moral perception, and so increasing more and more, would render them prompt to distinguish between things that differ as to right and wrong, and so to approve the excellent, whether in opinions, measures of Christian work, men to do the work, or personal life. The application is very broad. The end sought by this increase goes deep and reaches far. 

Sincere—Pure. The original means judged of in sunlight. In clear sunlight defects and flaws are easily detected. The soul that in the bright light of God’s presence shows no spot, is sincere in the sense of this passage. 

Without offence—Blameless in external life, the previous term referring to the internal. This is a blessed state in which to live; a necessary state for the day of Christ. This, however, is only negative.


Verse 11 

11. Filled with… fruits of righteousness—Here is the moral state into which God brings the justified soul, the fruits of which is found in the graces, tempers, activities, and godly life that are indispensable to the fullest Christian development. This fruit is the proper product of the new nature, and is possible only through Christ. Men in whom it appears always bring glory to the God whose grace works such great results. This is the positive side of Christian growth, and implies the employment of the whole nature in active obedience to the will of Christ.



Verse 12 

II. THE APOSTLE’S STATEMENT OF HIS CONDITION AT ROME, Philippians 1:12-26.

1. Results of his imprisonment, Philippians 1:12-18.

12. Understand—The Philippians had shown their anxiety in his behalf by sending Epaphroditus to him, who, in addition to bearing their gift, was, beyond question, charged with numerous messages of sympathy and love. No doubt they wished to receive definite information of the apostle’s circumstances from himself. His situation had become truly more grave than formerly. He probably no longer enjoyed the comparative freedom of living in “his own hired house,” but was confined to the barracks of the pretorian guard. His imprisonment was a grievance to himself, and in itself promised no advantage to the gospel. Yet now he writes that things with him, more than was to have been anticipated, have turned out to the furtherance of the gospel. Good news about the gospel is for them the best news about himself.



Verse 13 

13. My bonds in Christ—The first result of his imprisonment was a correct and wide-spread intelligence of its true cause and character. We prefer to read, my bonds have become manifest in Christ. Men had come to know that they were connected with Christ, and endured in his service; and that Paul himself was not seditious, turbulent, or a traitor. 

All the palace—Probably the pretorian camp is meant, the barracks of the imperial lifeguard, perhaps including the detachment quartered near Nero’s palace. The word is never used for the palace of the emperor. See note on Acts 28:16, and the cut of Rome. 

All other—Literally, and to all the rest. Very likely the people who had become familiar with his case; as to-day we say, “every body else.” Soldier after soldier had attended him, to whom he had spoken of the great salvation; visitors—Jews, Christians, and pagans—had freely received from his lips the “things which concern the Lord Jesus Christ.” Acts 28:31. Thus soldiers and visitors had learned the true cause of Paul’s imprisonment. To them Christ was preached.



Verse 14 

14. Waxing confident—A second result was the increased boldness of Christians in preaching. 

Many—Rather, the greater part. Naturally, the peril of their great leader would inspire hesitancy and wariness in his friends, but his brave endurance of his situation, his persistent discourse concerning Christ to all comers, and his heroic readiness to die for him, kindled anew their courage and zeal, and multiplied their labours.



Verse 15 

15. Some indeed preach—The next three verses show a painful contrast between two classes of Christian preachers at Rome. Both preached Christ; but one class, different from those just mentioned, are moved by envy toward the apostle; the other by love for him. The latter, the brethren described in Philippians 1:14, work under the conviction that he is divinely set for the defence of the gospel; the former are animated by party spirit, here called contention, as against the apostle. 

Not sincerely—Their intentions were not pure, as the next words show. Respecting this anti-Pauline faction at Rome we are largely left to conjecture. They were not Jews, or Judaizers, for Paul held and denounced them as subverting the gospel, which he does not do here. On the other hand, he rejoices in the result of their work—

Christ is preached—while he complains of their self-seeking spirit and improper motives. On the whole, we think the key is supplied by the epistle to this same Roman Church, (Romans 14, where see notes,) written five years earlier, where we learn of the existence among them of an Oriental asceticism, enjoining abstinence from animal food and wine, and imposing its injunctions as laws of Christian piety. Still adhering to their petty heresy, and magnifying it to a test of what they think orthodoxy, notwithstanding its pointed condemnation by the apostle, its advocates now in their turn refuse to recognise him as God’s appointed defender of the gospel. They would propagate their mongrel system with personal detractions of the apostle, but still calling themselves Christians, and as such preaching Christ, though in pretence and insincerity.



Verse 18 

18. What then?—Nothing, so far as the personal feeling of the apostle is concerned; yet much, in that in every way of preaching, whatever be its motive or spirit, whether it be in pretence, covering its real purpose, or in truth, Christ is preached. His great soul rises above the petty opposition to himself, in the knowledge that the name of his Master is more widely proclaimed. In this he rejoices, and, with his eye on the future, adds, yea, and will rejoice.



Verse 19 

2. Paul’s feeling as to the final issue, Philippians 1:19-24.

19. For I know—Not whether his opponents may accomplish their purpose, but that this wider preaching of Christ will contribute to his salvation, whether he shall live or die. It cannot, then, be temporal deliverance that he is expecting, as is further evident from its dependence on the supply of the Holy Spirit. Of the various interpretations of σωτηριαν, we think the context requires the reference to eternal salvation, which will surely be won if Christ shall be magnified in him. He, however, makes his salvation dependent on the double means of the prayer of the Philippians for him, so high is his estimate of the intercessions of his brethren, and the help supplied by the Holy Spirit whom Jesus sends to believers.



Verse 20 

20. According—Confidently looking out upon the future, the apostle expects, just as he hopes, that in nothing—in no point or thing to which his life has been devoted—shall he be ashamed; brought to shame through any failure on his part. Its opposite is, Christ shall be magnified in my body, to which he will contribute by all boldness of speech and conduct. His opponents could not prevent that in his body, in one way or the other, either by his life or his death, would the kingdom of Christ among men be advanced, and so could not destroy his joy or defeat his salvation. To magnify Christ had always, hitherto, been the grand purpose of his life, and so now also, in the present crisis, in a closer imprisonment, under the detractions of brethren, and in the growing savageness of the emperor Nero, when perils are thickening around him, does he hope to magnify him in his body, whether by life, or by death: if by life, through preaching; if by death, through an impressive martyrdom.



Verse 21 

21. For to me—So far as he is personally concerned, it is a matter of indifference whether he shall magnify Christ by living or by dying. To him personally, to live is Christ: his whole life, whether in prison or in freedom, with all his energy of body and soul, is consecrated to making Christ known as the only Saviour. 

To die is gain—That is, the paradisaic life is an immeasurable gain over this earthly life. And if, instead of speedy release, he shall die a martyr’s death, it will be known that he died for Christ; and so, in either issue, Christ will be magnified in his body. Yet as to himself, persecuted, suffering, imprisoned, death is more desirable than life. To die is aorist, to have died; pointing to, not the dying, but the state after death, the being with the Lord.



Verse 22 

22. Fruit… labour—Besides this personal view, there is his relation to his apostolical work. Continuance in life implies a continued ministry, with its precious harvest of souls saved and believers comforted, so that he is quite at a loss to say what his personal preference would really be.



Verse 23 

23. In a strait—I am held fast by the two: namely, to live or to die. With their powerful motives, they are as if two mighty opposite forces were crowding upon him. His personal desire leans toward departing. The word for depart means to loose, as a ship lets go its fastenings to the shore.

Such is the Christian idea of dying. 

With Christ—The apostle certainly believed that in death his soul would leave his body, and immediately be with Christ, for only so could death be gain. The soul is not, then, annihilated in the death of the body. See note on 1 Corinthians 15:14. It does not go with it into the grave, or lie in unconsciousness awaiting the resurrection, or float around in the air, but, like the dying thief, departs to paradise to be with Christ. See notes on Luke 23:43; 2 Corinthians 12:4. It was in the disembodied state of both that the thief was in paradise with Christ. That the imparadised soul is now with Christ, though he be in the highest heaven, see note on 2 Corinthians 5:6; 2 Corinthians 12:4. 

Far better— He who has faithfully finished his earthly course and safely reached heaven, has won all. No wonder that the holy apostle felt the drawing away from the service here to the fellowship and the glory there.



Verse 24 

24. More needful—Here is the consideration on the other side, the necessity of his stay for the Church offsetting his personal desire.



Verse 25 

3. Paul’s hopes of his Philippians, Philippians 1:25-26.

25. Having this confidence—So fully was he persuaded of this necessity, that however uncertain he might be as to what he ought to choose, he felt it certain that he would remain and again visit Philippi. The return to them of their apostle could have had no other result than the enlargement of their faith, and the increase of their joy.



Verse 26 

26. That your rejoicing—Such an increase of faith and joy because of his coming again, would be good ground for their abundant joy in fellowship with Christ, whose servant he was, whom they were permitted again to see and hear. The apostle, in saying “I know,” should not be understood as assured by revelation or prophetic insight into his own future, but rather as expressing the deep persuasion and earnest hope of his own mind, because his liberation seemed to him so important for the Church. In Philippians 2:17, he seems less confident. There is no record of a visit to Philippi after this period, but the probability of such a visit depends upon the decision of the question whether he was released from his present imprisonment. See Introduction to 1 Timothy.



Verse 27 

III. EXHORTATIONS, Philippians 1:27 to Philippians 2:18.

1. To a befitting Church life, Philippians 1:27-30.

27. Only—There is one indispensable condition on the part of the Philippian Church, in order to this joy. 

Your conversation—The Greek term embraces the whole moral life. They are citizens of a spiritual country, and as such they are to live as good citizens ought. The reference here is to their Church life, which they are to live worthily of the gospel which began it in them. The manner of it appears in four particulars, which the apostle desired to find true in their case, whether he should come and see them, or, remaining absent, should hear. (1) Firm unity in a common spirit, thought, and purpose; (2) with one mind, soul, feeling, and interest; (3) striving together, and mutually, as spiritual athletes, for the vital faith which the gospel gives; (4) in nothing terrified, like frightened horses, but standing with steadfast courage against all opposition. Such a Church is strong anywhere and in any age, and only such a style of conduct is worthy of the gospel of Christ.



Verse 28 

28. Adversaries—Persecuting enemies of the gospel. The calm courage of the Christian martyr has more than once opened the eyes of persecutors to the reality of their own sin. They may not always see it, but it is the divinely appointed token of coming destruction to themselves and salvation to the faithful.



Verse 29 

29. For unto you—Steadfastness in suffering foreshadows eternal glory, because they are called to the grace of suffering as well as the grace of believing. 

Given—At conversion, as a free bestowment of grace for Christ’s sake, as are all spiritual gifts. It is a double gift: (1) to believe in Jesus, which saves, and (2) to suffer for his sake. It is as truly a privilege to suffer for Christ as it is to believe in him; and blessed are they who can receive both as given in the behalf of Christ.



Verse 30 

30. The same conflict—The old persecution continued. 

Saw… hear— They knew of the arrest, the scourging, the prison, and the stocks, as Paul had endured them at Philippi, and they had heard of his situation at Rome. Their long struggle was like his own, and was to be heroically endured unto the end.

02 Chapter 2 
Verse 1 

2. Exhortation to unity, Philippians 2:1-2.

1. Therefore—Resumes the “standing fast in one spirit” of Philippians 1:27. Four distinct motives to perfect harmony are now urged, namely, the consolation found in union with Christ, the power of love in prevention of strife, the fellowship of the Holy Spirit as a basis of unity, and tenderness of feeling for brethren and compassion for them who err, all which the apostle assumes to exist among them, and in their individual hearts.



Verse 2 

2. Fulfil… my joy—Paul’s joy in them he has shown, Philippians 1:4 : he now would have it made perfect by the reign among them of a spirit of unity. 

That ye be likeminded—Rather, think the same thing, not in external matters, but in all the affairs of the Church on which they were called to form or express an opinion. This is not difficult to them who are moved by a mutual love.



Verse 3 

3. Exhortation to self-forgetting love, Philippians 2:3-18.

3. Strife… vainglory—Here appears the real evil at which the apostle strikes, though this and the following verses are a continued expansion of the like-minded of the preceding verse. Heretical doctrines have made no inroad upon them, as in Galatia, nor is the Church torn by internal factions, as at Corinth; but certain opinionated, conceited, self-seeking individuals, confident of their own comparative excellences, and inconsiderate of others, were pushing themselves forward into prominence and high positions for selfish ends. They were bound to be first against all odds. Two or three such men in a Church of as many hundreds are often enough to destroy its power. 

Strife—Party spirit. 

Vainglory—Empty pride. A better spirit is lowliness, that true humility which, reversing the too common practice, is severe toward one’s own failings and lenient toward those of others, discovering their excellences and covering their defects.



Verse 4 

4. Look not—A self-denying love of the brethren will consider their rights, opinions, claims, wishes, interests, as well as one’s own, and only where it prevails can true unity exist.



Verse 5 

4. Illustration in the self-denial of Christ, Philippians 2:5-11.

a. His voluntary self-humiliation, Philippians 2:5-8.
5. This mind—Identity in disposition between them and Christ, especially in his self-denying sacrifice for others. This is the point for the illustration and enforcement of which the example of Christ is adduced. We may observe, 

(1) That the incarnate Christ alone is here spoken of ought to be beyond all question. He existed in the form of God before he took the form of a servant. His becoming man was preceded by a self-divestiture, and this again by thinking a certain thing no robbery. It is, then, the pre-existent Christ whose action in self-humiliation is here described; and we have before us, in succession, his ante-mundane glory, his voluntary abasement, and his subsequent exaltation. 

(2) The form of God cannot mean his divine nature or essence, although its possession is implied, because in taking humanity he did not put off his Godhead; nor his extraordinarily miraculous powers, for he retained them in his incarnate state; nor yet again his attributes of omnipotence and omniscience, for he did not divest himself of them. It is rather the majesty and glory in which God dwells and appears to the eyes of the angels, manifesting his infinite perfections, the splendour and visible “light which no man can approach;” (1 Timothy 6:16;) the glory which Christ had with the Father “before the world was,” (John 17:5,) with the myriads of attending angels, the worship and honour paid him, and his whole state of heavenly royalty. 

(3) That Christ is equal with God is here an asserted fact. He who has the form of God must be on an equality with him in every respect, and especially in the possession of this form, which is the particular thing in contrast with the form of a servant which he chose instead. 

(4) Thought it not robbery, etc.—This clause is better translated, he deemed not his being on an equality with God a thing to be grasped at, that is, grasped and exclusively retained for himself. Christ had a clear right both to his Godhead, and the glorious mode of manifesting himself in which the inhabitants of heaven were wont to see him. Equally clear was his right to retain that glory and to appear the God forever. Had he been moved by selfishness instead of love—had he looked only on his own things and not also on the things of others—he would have held fast his glorious state, and appeared on earth in all his majesty. This is just what he did not do. Conceive him as deciding whether he will retain his glory or become man, and we see him thinking the glory a thing not to be seized and firmly held, if by laying it aside he can better save men. His self-denying motive is thus apparent. 

(5) Instead of an eager clinging to his right of his majestic glory in an appearance among men, he, on the contrary, made himself of no reputation, or, better translated, he emptied himself. But of what did he empty himself? Not his divine nature—not his essential equality with God—not his attributes—not his absolute right to his glory: of these he could not divest himself. He did not cease to be God, but he laid aside, phenomenally, the form of God, vailing his ineffable glory, hiding his awful majesty, and foregoing the exhibition of himself to men as God. 

(6) The mode and extent of this self-divestiture appear in the contrast of his assumed with his previous condition. He had the form of God, he took the form of a servant of God instead. His appearance before men was as a servant who obeys, and not the Infinite King who commands. Still further, he was made in the likeness of men. Jesus of Nazareth was true man, but the eternal Logos took that humanity upon him. 

(7) The description thus far is of the condescension of our Lord from his pre-mundane glory to his self-emptying in his incarnation. It is now of his self-humiliation after having taken humanity and vailed his glory, that is, as the incarnate Logos. In this state, with all the outward semblance of a man, he humbled himself yet further, by becoming obedient to the will of God unto the suffering of death; and, as if this were not going sufficiently low, even to the death of the cross, the severest in pain and the most revolting in its shame. Higher than he was he could not be; to a lower depth of humiliation he could not go. A more powerful argument against “strife,” “vainglory,” and all self-seeking could not be framed.



Verse 9 

b. The exaltation given because of this humiliation, Philippians 2:9-11.
9. Wherefore—In compensation for this self-emptying and self humiliation, God the Father highly exalted him in his ascension after his resurrection, and enthronement as universal King. It is the Son incarnate, the God-man, that is thus exalted, the humanity entering with the eternal Logos, from whom it is henceforth forever inseparable, into the glory once laid aside but now resumed. 

Name—Simply Jesus. This name of his humiliation is now the name of his glory. The name that was once the jest of the scoffer is made the highest in the universe.



Verse 10 

10. Should bow—The object of this exaltation is, that universal homage should be rendered the God-man, every knee bowing at his name in submission to his authority. Angels in heaven, men on earth, and demons under the earth, are expected soon or late, willingly or unwillingly, to recognise his high position.



Verse 11 

11. Confess—The thing to be confessed is the universal Lordship of Jesus Christ. Men hated, persecuted, and killed him; and in every age they reject him: Satan tempted and would have destroyed him, and, with his legions of devils, still contests the question of the sovereignty of the earth. But all haters and opposers of him will finally, in love or in fear, confess that the Jesus of the cross is Lord of the universe, and to him the unwilling knee will, in the day of coming judgment, be compelled to bow. Such honour done to Jesus, and such acknowledgment of his Lordship, will redound to the glory of God the Father, whose Son he is, and who has thus exalted him.



Verse 12 

5. Exhortation applying Christ’s example, Philippians 2:12-16.

12. Wherefore, my beloved—Reminding them of their habitual obedience to him, the apostle exhorts them, now that he is not present to help them, to great care in working out each one his own salvation until it is complete in heaven. The emphatic words are, with fear and trembling, the opposite of the secure, self-sufficient spirit rebuked in previous verses, and the murmurings and disputings below. Salvation begun is not salvation finished. The work must be carried on to the end, by our own diligent, careful labour, with unfaltering purpose and unremitting zeal. An exaltation to Christ’s right hand is given only to those possessing his unselfish spirit.



Verse 13 

13. God… worketh in you—One of the strongest reasons for our working. 

Both to will… do—Both the willing and working, and the one as truly as the other. The volition and execution of it in action are our own, the working in us, that we may resolve and act, is God’s. Our working does not, on the one hand, proceed from ourselves unassisted and uninfluenced by him; and on the other, his working is not of a nature that precludes the necessity of our working. God, then, does not create in us the volition, or necessitate the acting; for, then, they would be his and not ours, except mechanically and unrewardably, and the exhortation to work out, etc., would be as proper as if a bell were exhorted to ring when it is struck. Underlying the passage is the well-known truth that a gracious ability to repentance and holiness is given to all men through the atonement, and while this is inferable from what is said, it is not here affirmed. The Philippians were using this power and had entered upon the way of salvation. Over and above the power just named, and the added power through their new nature and the indwelling of the Holy Spirit, they are receiving special influences inciting them to fresh resolution and action in pushing through the life they have begun. The statement is more than God works. Emphasize God, and the meaning is, it is God, and nobody less; your God and Father, who is quickening your thoughts, moving your hearts, stirring your consciences, and rousing your wills; and since he is so earnest, be you earnest also. Add to this the divine motive, of his good pleasure; on which see notes, Ephesians 1:9.



Verse 14 

14. All things—Without exception. 

Murmurings—Petty faultfindings, and sullen grumblings about what is or is not said and done. Disputings soon follow murmurings, and both are death to love. They live not with the mind which was in Christ. Destroy selfishness and they die.



Verse 15 

15. Blameless and harmless—Better, pure in character. 
Sons— Recognised by others as true children of God, without rebuke, unblamable in life. 

Lights—Christians are among wicked, insincere, gainsaying men, as the sun and moon in the world, shedding light by their manner of life upon its deep darkness.



Verse 16 

16. The word of life—The gospel. Not only ministers, but private Christians, teaching its doctrines, pointing to its salvation, living in its purity, and illustrating its power in their conduct, are holding it forth, and diffusing its light. 

Run in vain—The figure is of the race-course, where the contestant puts forth his best powers, and yet loses the prize.



Verse 17 

c. Paul’s joy in their fidelity, Philippians 2:17-18.
17. If I be offered—Better, if I am even being poured out. The apostle hoped to live and witness their progress, but remembering the danger in which he stood, and the possibly near termination of his career, he rejoices even in that supposition. He seems to himself to be as a priest ministering at the altar, presenting the faith of the Philippians as a pure sacrifice to God, and, as he is in the act, he is suddenly slain, and his blood pours forth upon the sacrifice. So his death by martyrdom would be an offering poured forth upon their faith.



Verse 18 

18. Do ye joy—Such a death he anticipates with holy joy, and he would have them look at it for him with a like spirit, even counting it an honour that his blood accompanies the offering of their faith.



Verse 19 

IV. THE APOSTLE’S PLANS, Philippians 2:19-30.

1. The sending of Timothy, Philippians 2:19-24.

19. But I trust in the Lord—Looking for an escape from the present danger, he hoped, through God’s permission, to soon send Timothy to them, who, from personal observation, would be able on his return to Rome to report their true condition, which would be to him a source of great comfort, as the news of himself in this epistle would be to them.



Verse 20 

20. No man likeminded—That is, with the apostle, of the sort that would really feel an anxious, self-sacrificing interest in their affairs. A precious compliment to Timothy, but a sad commentary on the rest. Yet more sad is the reason.



Verse 21 

21. All seek their own—Their own things, instead of Christ’s. Who are embraced in this severe censure does not clearly appear. Of the six besides Timothy who were with the apostle a few months previously, (Colossians 4:10-14,) it is fair to believe that they all, as was certainly true of some, were now absent from Rome. Even the love of Demas for “this present world” (2 Timothy 4:10) may have been of a later date. But of all those with him who were at all adapted to a mission of this nature, only one had no selfish interest to plead. Timothy alone sprang eagerly to the front. Verily, if this is a fair picture of the average ministry of the first century, the average ministry of the evangelical Church of to-day is at least its full equal in devotedness, zeal, and entireness of consecration. But the apostle’s standard is the true ideal.



Verse 22 

22. The proof—Timothy’s conduct under their own eyes during his six years pastorate among them, (Acts xvi,) fully showed them his true character, especially in his joint service with the apostle to the cause of the gospel. 

As a son… father—Lovingly, devotedly, and as if working for himself, did he give himself to his spiritual father for the work of Christ.



Verse 23 

23. Presently—Forthwith, after ascertaining Nero’s decision in his case.



Verse 24 

24. Shortly—If the decision should be favourable, he would send Timothy at once, and soon afterward come personally. But his confidence as to the matter is in the Lord, and not in Nero.



Verse 25 

2. Sending Epaphroditus, Philippians 2:25-30.

25. Necessary—Paul will send Epaphroditus forthwith. Of him we know only what is stated here. He cannot be identified with the Epaphras of Colosse. Paul styles him his brother in the sonship to God, his fellow labourer in the ministry of the gospel, and fellow soldier in the warfare for Christ. He had come to Rome as a messenger sent by this Church, bringing the apostle a gift of money from them, and had remained in personal attendance upon him. He was doubtless a minister in that Church.



Verse 26 

26. For he longed—This was the chief reason for his immediate return. Through overwork (Philippians 2:30) in his loving offices to the apostle, and, perhaps, in preaching, he had fallen dangerously sick; the Philippians heard of it, and he knew they had heard of it. This knowledge created in him great mental distress and an intense desire to go home. Whether this was wholly because his great love would relieve them from anxiety, or from some apprehended trouble there, we cannot say. We evidently have not all the facts.



Verse 27 

27. Sorrow upon sorrow—His imprisonment brought him grief enough; the death of Epaphroditus, his congenial friend and brother, would have been an additional sorrow to him, the greater because it was in rendering him assistance. In mercy to himself then, as well as to his sick friend, and, doubtless, in answer to his own intercessions, was the restoration to health.



Verse 28 

28. More carefully—More speedily. Whatever would cause them joy, would diminish his own trouble, so deep was his sympathy with them.



Verse 29 

29. Receive him—Give him a welcome warm with Christian love and manifestations of gladness. Such men as he, full of self-denial and labour, are worthy of the highest esteem of the Church. The apostle had cautioned them against overvaluing self: this is, perhaps, a caution against a tendency to undervalue others.



Verse 30 

30. For the work of Christ—Such it was, for, done to his apostle, it was done to Christ. The money-gift which he had brought is spoken of as their service, but it had the lack of their personally presenting it. This personal service Epaphroditus rendered in fulfilment of their commission, and in so doing he in some way so exposed his life that it resulted in bringing him to death’s door. Such a reason, by all their love for Paul, entitled him to a hearty welcome on his return.

03 Chapter 3 
Verse 1 

V. COUNSELS AGAINST PERILS, Philippians 3:1 to Philippians 4:1.

1. Warning against Judaizing teachers, Philippians 3:1-2.

1. Finally—The apostle seems to have been about closing the epistle with a caution against the Judaizers, but at the mention of them as the concision, he goes off into the discussion which follows. 

Rejoice—This is the keynote of the whole epistle, but it is to be in the Lord. 

The same things—Namely, this frequent mention of joy. See Philippians 1:18; Philippians 1:25-26; Philippians 2:2; Philippians 2:17-18; Philippians 2:28; Philippians 4:4; Philippians 4:10. It was not irksome to him, while it would certainly tend to their safety, if it should lead them to seek their happiness in Christ.



Verse 2 

2. Beware of dogs—Look to the dogs. Keep them in view, in order to learn their true character. Note, Matthew 7:6. The epithet implies religious impurity; and to this day dogs is the Moslem term for Christians. The evil workers—The same persons, agitators for mischief. 

The concision—The word means an excision, or cutting off. Note, Galatians 5:12. The term defines the opponents of whom they were to beware, as Judaizing teachers who sought to enforce the Mosaic law on Gentile Christians, beginning with circumcision as necessary to salvation. They do not appear to have made, as yet, any inroads upon the Philippian Church, but the caution here given implies danger from that quarter. The contemptuous name here employed, plain in the Greek with the play on words, implies that having lost sight of the spiritual import of the rite, they were mere outward manglers of the flesh.


Verse 3 

2. Paul’s contrast of the Judaizers and himself, Philippians 3:3-16.

3. We—We Christians, whether formerly circumcised Jews or uncircumcised Gentiles. 

Are the circumcision—The genuine circumcision, possessing in Christ all that the ancient Abrahamic rite symbolized. Three characteristics of the real circumcision follow, which, by contrast, define the false circumcision, called here the concision. 

Worship God in the Spirit—The best text reads θεου, meaning, by the Spirit of God, that is, their service is rendered under the influence of the Holy Spirit. 

Rejoice in Christ Jesus—Better, glory in him, and not in the flesh, as did the perverters. Galatians 6:13. 

No confidence in the flesh—Better, though I am possessing confidence also in the flesh. The primary reference is to circumcision as a mere bodily rite, but the meaning broadens out to the earthly and external, as in Philippians 3:5-6. Neither separately nor together can they make one morally better.



Verse 4 

4. I might also—Having disavowed all actual trust in external advantages, the apostle now, in order to guard against the supposition that he has no right to these claims, affirms that he has a right to confidence in the flesh, but does not use it, as it is of no real value; and in such right he claims to have all that any of the Judaizers could boast himself to have, and more, as he proceeds to show. 

Trust—Better, have confidence, as it is the same Greek word already twice used.



Verse 5 

5. Circumcised the eighth day—So a born Jew, and not a proselyte circumcised in adult years, or, like Ishmael, after the age of thirteen. 

Stock of Israel—Of the true theocratic race, and no son of proselytes. Tribe of Benjamin, which never revolted, and, united with Judah, perpetuated the nationality. 

Hebrew of the Hebrews—Of pure Hebrew ancestry on both sides, with no admixture of foreign blood for near two thousand years. The genealogical tables would show this. As to purity of lineage, no Jew could claim more, and few so much. A proselyte, a descendant of a proselyte, a Jew in whose ancestry, however remote, was a Gentile, like Ruth the Moabitess, or one who had lost his tribal record, or could not prove his descent, would fail here; and here is where the apostle’s zealous opponents failed. In blood and birth he was their superior, as he also was in fidelity to his religion. Touching the law of Moses, that is, as to the regard paid to it, he was a Pharisee, whose distinction was, the closest observance of its minutest precepts.



Verse 6 

6. Concerning… touching, and touching of Philippians 3:5, should have the same translation, meaning as regards, or in respect of. His zeal for the law was shown by his career as a persecutor, when, to save its supremacy, he gave all his energies to the destruction of the Church. 

Righteousness—In the rightness, the right conduct, which consisted in observance of the law, he was perfect. Such he was down to the period of his journey to Damascus. All this is said from his old Judaic point of view; and assuredly if there was any value in scrupulous obedience, in persecuting zeal, and in rigorous, unvarying fidelity, it was his. But his estimate of things has now greatly changed; and his persecution of the Church in which he had once gloried he has come to regard as his greatest sin.



Verse 7 

7. What things were gain—The whole class of things above-mentioned, which he had once deemed of great advantage, and upon which he had relied for acceptance with God, he had come to consider as of no real worth in that respect, but rather as injurious, for they shut him off from Christ.



Verse 8 

8. I count all things—At his conversion the apostle esteemed them all loss, and now, anticipating a question as to his present judgment, he affirms that he continues to so esteem them. 

The excellency—The supereminence of the knowledge of Christ above blood, birth, legal zeal, and observance. 

Loss of all things—In those terrible three days of darkness at Damascus he absolutely forsook all in surrendering to Christ, and on going forth he found all actually gone; his earthly prospects were blasted, his high fame withered, his name covered with scorn, and his life in peril from his countrymen. And now, after years of a life of toil, suffering, and trial, he esteems them only as dung—mere worthless refuse—as respects their power for the salvation of the soul. 

That I may win Christ—Better, gain Christ, thus preserving the contrast. The for Christ, and for whom, are now explained. To receive and possess him as a Saviour, and to be joined to him in a vital union, is a gain in comparison with which all else is truly vanity.



Verse 9 

9. Found in him—Now, by both God and men, in him, as the element in whom the soul lives and moves. 

Righteousness—Legal and evangelical justification are put in sharp contrast. One originates in the law, the other in God. The former is mine own; the result of personal obedience to the law’s commands, as possessing power or merit toward procuring acceptance with God; the latter is obtained through faith in Christ, inspired by God, on account of the merit of Christ, and through faith as the condition. That self-righteousness in which Saul of Tarsus had been so confident he had found utterly vain; and renouncing all hope therefrom, he turned to Christ, receiving his justification as a flee gift of divine grace. By faith, or, upon faith, shows it to be God’s plan to bestow acceptance on the condition of faith in his Son. (See notes on Romans 3:21-25.)



Verse 10 

10. Know him—Freely justified, and in union with Christ, the great aim was to know him in the soul’s ever-deepening experience of his love, giving that inner knowledge of him which is realized only in union with him. Additional to this, the apostle would also know the power which Christ’s resurrection possesses, in the fullest experience of the new and holy life which the risen Christ through the Holy Spirit effects in them that believe; and, still more, he would in his union with his Lord know a participation in his sufferings as well as in his love, being made like him even in death. If he wished for martyrdom, he found it; yet this conformity to Christ’s death was not future but present, and was the characteristic of his sufferings. “I die daily,” (1 Corinthians 15:31,) and “Always bearing about in the body the dying of the Lord Jesus,” (2 Corinthians 4:10,) are parallel declarations.



Verse 11 

11. Attain unto the resurrection—No doubt is implied of the resurrection of all men, “both of the just and unjust,” for on this point the apostle had put himself on record. Acts 24:15. But as Paul here uses for resurrection not simply the ordinary Greek word anastasis, uprising, but exanastasis, out-uprising, millenarians have found a reference to a supposed first resurrection in order of time. Note, 1 Corinthians 15:24.

This they find confirmed in the Greek preposition before the dead, a true rendering of the phrase being the out-uprising from (without the article) deads. But of the phrase from deads we have shown that the meaning may be a resurrection from their own dead selves, (Luke 20:35; 1 Corinthians 15:12,) that is, a resurrection from being dead. The prefix ex in exanastasis is, we suppose, as is often the case, simply intensive or emphatic, and brings out the meaning of extra-resurrection; that is, the glorious resurrection, or glorious side of the resurrection simultaneous with the inglorious resurrection of the wicked, as in John 5:26-29. It was to this glorious extra-resurrection that St. Paul aspired.



Verse 12 

12. Not as though—The apostle here guards against a construing of his words (8-10) into over high profession. He has not attained; his is yet only a follow after; namely, after that conformableness to Christ’s death which will be attained at his own exanastasis. 
Already perfect—Rather, already perfected, referring not, as Clarke, to his martyrdom, nor to the physical resurrection change only; but to that perfected holiness of soul, that completing of the regeneration, which takes place at the exanastasis, by which the being passes out of the sphere of possible sin. This a higher being perfect, which is different from, but does not contradict, the lower perfect of Philippians 3:15, which belongs to the earthly Christian life, and to which St. Paul had attained, and which was an earnest follow after.



Verse 13 

13. Count not myself—Whatever estimate the Philippians may have put upon the apostle, or whatever may be ours of him, his estimate of himself was a very humble one. Perhaps to avoid misapprehension on the part of those whom he has (Philippians 2:3) rebuked for their self-conceit, he reiterates with greater plainness what he has already said, both as to what he has gained, and his striving for something higher. 

One thing—All else is secondary. Then arises before Paul’s mind the image of one running a race.



Verse 14 

14. I press—It is the same word with follow after in Philippians 3:12, and in both cases it sets forth the unceasing earnestness of the pursuit. 

The mark— The goal, which is neither more nor less than absolute conformity to Christ. Time and space are excluded, yet from the nature of the case the close of life is the end of the race. 

The prize—The object of the race is the incorruptible crown (1 Corinthians 9:25) which the apostle was called by Christ from heaven to run for and win. This was the full compensation for his losses, the glorious reward of his fidelity.



Verse 15 

15. As many as be perfect—Including himself in the class thus designated, and leaving each member of the Philippian Church to decide whether or not he himself belonged to it. See note on Philippians 3:12. The perfection here is a moral perfection, and, therefore, a different thing from that in Philippians 3:12, which the apostle declares himself not to have attained. The perfect are the true circumcision, as defined in Philippians 3:3, and stand in contrast with those who depend upon the flesh, and thereby fail of an acceptable righteousness.



Verse 16 

16. Walk by the same rule—Different persons have reached different points along the common path in which all genuine believers are walking, and, however it may be as to any future enlightenment, all are to walk onward in the same direction. Only those who use the light they have, have a right to expect more. The last clause of this verse, beginning with the word rule, is rejected from the best texts.



Verse 17 

3. Warning against immoral examples, Philippians 3:17 to Philippians 4:1.

17. Followers together—That is, unitedly imitators of the apostle in his life, as described in the preceding context, and as they knew it from personal observation. Furthermore, they were to studiously mark those holy men among themselves whose lives were such as they saw his own to be.



Verse 18 

18. Many walk—In broad contrast with this exemplar were the sensual lives of many in that Church. They are not to be confounded with the false teachers, already spoken of; nor were they pagans. Doctrinally orthodox, their lives proved them to be practically Epicurean, and really enemies of the cross of Christ.



Verse 19 

19. Whose end—Eternal perdition instead of the heaven for which the cross would have prepared them. 

Their belly—Finding their highest happiness in the sensuality of eating and drinking. The classics furnish many like expressions. 

Whose glory—The low and grovelling pleasures which they delighted in, and boasted over, were really their shame, though they did not think it so. 

Who mind—They thought, loved, and cared for only earthly things, and of even them they were chiefly intent upon the most debasing.



Verse 20 

20. For our conversation—Rather, our country, our citizenship. The persons just described belong to the earth, and walk in earthliness; do you walk as we walk, for our country is in heaven. We belong to the heavenly commonwealth; we obey its laws; we think, feel, and live in accordance with them. Heaven has locality, as the place where the glorified Jesus is, and from which he shall come at his second advent.



Verse 21 

21. Change—The future destiny of the body involves a condemnation of the sensuality with which the “belly-worshippers” degraded and besotted it, and requires that it be kept in honour and purity. It is now, indeed, a vile body; that is, the body of our humiliation, our weakness, diseases, corruption, and mortality. It is to become like the body of glory of our ascended Lord. This passage, the purpose of which is to inculcate a pure life, incidentally supplies a key to some of the problems in the doctrine of the resurrection. The statement is general, and embraces both the dead and the living, describing the bodily transformation which will come upon all alike. We are to have a body like the risen and glorified body of Christ. It is not a substitution of one body for another; it is a change, but not an exchange.
04 Chapter 4 
Verse 1 

1. Therefore—Conclusion from Philippians 3:17-21. This verse should close the preceding chapter. Perhaps no passage in all the writings of the apostle so abounds in terms of endearment, as though he would pour out upon his parchment the fulness of his heart’s affection, concentrating into a sentence the overflowing love of the entire epistle. 

Longed for—See on Philippians 1:8. 

My joy—Subjects of joy. 

Crown—Gloried in now, and to be an occasion of greater glory at Christ’s coming. See 1 Thessalonians 2:19. 

So stand fast—Thus, both in doctrine and conduct, as they have been exhorted, and as they should stand who are citizens of a heavenly country and looking for such an eternal salvation.



Verse 2 

VI. CONCLUDING EXHORTATIONS, Philippians 4:2-9.

1. To individuals, Philippians 4:2-3.

2. Beseech—Euodia and Syntyche were two women of prominence in the Church, who unhappily had fallen into dissensions. Nothing more than is here stated is known respecting them or their disagreement. The counsel given to all in Philippians 2:2, is specifically repeated to them both, showing that they were both in fault, and must each seek a better and a Christian spirit.



Verse 3 

3. Yokefellow—Probably the chief elder or bishop of the Church is meant, who is asked to help the women named in Philippians 4:2 to a reconciliation. The apostle’s heart was deeply stirred by the knowledge of the variance of two who had been so actively engaged with himself, Clement, and others, in labours to advance the gospel. It was both a sin and a scandal. 

Clement— Resident at Philippi at the time referred to, and probably the Clemens Romanus who was afterward bishop of Rome. 

Book of life—A more honourable memorial than a mention by name in this epistle. Note on Luke 10:20.



Verse 4 

2. Exhortations to the whole Church, Philippians 4:4-9.

4. Rejoice—The keynote of the epistle is again struck, and repeated with emphasis. By its foundation in fellowship with the Lord, the believer’s joy towers above all external circumstances, and may always abide, even in the most distressing conditions. Such is not the joy of the worldling.



Verse 5 

5. Moderation—The word means forbearance, yieldingness. It is the grace which is slow to take offence, and swift to forgive; which suffers wrong rather than quarrels, and refrains from the rigid enforcement of legal rights. Justice may exact an extreme penalty and demand the uttermost farthing; but they who are expecting a Saviour, from whom they need clemency, may well show all men that they are of a like character.



Verse 6 

6. Careful—Unduly solicitous: yet apathy and indifference are as widely removed from the proper Christian spirit as the anxious, disquieting solicitude which divides the heart and disturbs its joy, while it leaves but half for God. Note on Matthew 6:25. The true antidote is that constant prayer, which carries every thing, great and small, with no exception, to God. We need him always, as well as in the season of difficulty. Supplication presents the specific petition. The thanksgiving which should accompany prayer is general, and covers all past mercies. Prayer, moreover, asks, making known our desires to God, just as specifically and earnestly as if he were ignorant of them. Thus all anxieties and burdens may be laid on his hands.



Verse 7 

7. The peace of God—This result follows. This peace, though allied to that which follows the pardon of a sinner, differs from it. It is the quiet rest which God gives him who continually surrenders every thing into his hand.



Verse 8 

8. Finally—Certain things on man’s part are important to this manifestation of God’s peace. 

True—Morally truthful. 

Honest—The old English for our honourable, decorous, becoming. 

Just—In accordance with eternal right. 

Pure—Untainted and unstained. 

Lovely—Calculated to win the heart as well as the judgment. 

Good report—Spoken well of among thoughtful and good men. These are so many elements of practical Christian morality. The first four go to make up virtue, or moral excellence; exhibited in actual life, they appear as the lovely and well spoken of, and are worthy of praise. 

Think—Ponder them well.



Verse 9 

9. Those things—Rather, which things, namely, those just enumerated. 

Learned—From his personal teaching. 

Received—Accepting the instruction. 

Heard—From others as to his character and life. 

Seen—In his personal conduct. These they were to do. Such is the apostle’s own expansion of his counsel, in Philippians 3:17, to an imitation of himself.

The God of peace—The result of this course is the same as at Philippians 4:7. There it is the peace which God works; here, the God who in-works the peace. Not content with giving the grace, he comes himself.



Verse 10 

VII. THE APOSTLE’S PERSONAL RELATIONS, Philippians 4:10-23.

1. Thanks for the gift brought by Epaphroditus, Philippians 4:10-14.

10. Rejoiced—The renewed proof of their regard in the relief sent by Epaphroditus awoke in the apostle a holy joy. They were, in their solicitude, like a tree putting forth fresh shoots. They had helped him before, and, indeed, had never ceased their care for him, but they had for a long time lacked an opportunity of manifesting it.



Verse 11 

11. Not that I speak—That he was in want he does not deny, but he is anxious that they should not interpret his joy in their expression of sympathy as a mere satisfaction at his relief. His experiences had been such, that he had learned under all circumstances, whatever they might be, to be content, meeting adversity with no indifference or sullen submission, but with the cheerful composure which the abiding peace of God alone can give. Insensibility to privation and suffering is no virtue, but to be lifted above them is the blessed work of divine grace.



Verse 12 

12. I know—As the result of having learned. He had been in poverty and want, and again in sufficiency and more, without murmuring in the one, or elation in the other. He knew the two extremes of fulness and hunger, of superfluity and necessity, and was fully initiated into both.



Verse 13 

13. I can do all things—St. Paul now passes from knowledge to power. The severe discipline through which he had passed, had taught him the secret of all strength for labour, endurance of persecution and privation, and victory in the pangs of martyrdom. Eadie well remarks, “This ability came not from his commission as an apostle, but from his faith as a saint. The endowment was not of miracle, but of grace.” So, in fellowship with the omnipotent Christ, every believer is omnipotent for all things to which he is called.



Verse 14 

14. Ye have well done—Ye did beautifully. There was a high moral beauty in this sympathy, in which they put themselves into fellowship with his condition.



Verse 15 

2. Grateful mention of the past, Philippians 4:15-19.

15. Ye Philippians—This gift was no new thing, for that Church had, from the time of their reception of the gospel, repeatedly shown in the same way its grateful love. After the apostle had left Macedonia, and while he was at Corinth, where he supported himself by working at his trade, Silas and Timothy brought to him the first, perhaps, of a series of contributions sent him when at a distance. The help was opportune. 2 Corinthians 11:9. We may wonder that the Churches of Thessalonica and Berea, in their familiarity with his principle of labouring for his bread that he might not be chargeable to any, (see 1 Thessalonians 2:9, and 2 Thessalonians 3:8-9,) should have been forgetful of his wants; but no complaint is made of them, while the ye only attests the deep impression which the conduct of the Philippians had made upon his heart.



Verse 16 

16. Once and again—This was at an earlier date, while he was still in the province, and so at home with them. They, perhaps, learn now, for the first time, in this free outpouring of precious memories, of the absolute need which their love had relieved.



Verse 17 

17. I desire fruit—Here again is a sensitive guarding against misconstruction. It is not the money that he most cares for. It is rather its result to themselves in the spiritual gifts always bestowed upon those who give their money out of love to the Master, and in the further rewards of the judgment day. See Matthew 25:40.



Verse 18 

18. A sacrifice—A loftier view of the subject is now taken. Gladly received by himself, and inuring to his abundance, it was, in its higher aspect, an offering to God, freely brought to the altar, with which he was well pleased.



Verse 19 

19. My God shall supply—You have supplied my one need, but my God, whose I am, and for whose sake you have done it, shall supply your every need. We take the promise to include both the temporal and the spiritual, limited, on the one hand, only by our necessity in the circumstances in which we are placed, and, on the other, only by the infiniteness of his riches in his state of glory. Measure this who can! The sole condition is, in… Christ Jesus, through whose mediation all fulness is given, and in believing fellowship with whom alone can it be looked for.



Verse 20 

3. Doxology, Philippians 4:20.

20. Now unto God—The thought is too big and glorious for a mere statement, and the apostle’s full soul bursts out into doxology.



Verse 21 

4. Salutations and benediction, Philippians 4:21-23.

21. Salute every saint—There are three groups of these salutations. First, that of the apostle to the members of the Church individually, specifying none by name; second, that of the brethren, who were most intimately associated with himself, such as Timothy, Aristarchus, and Epaphras, to the Church collectively; and, third, that of the whole Christian brotherhood, among whom, however, are included a special class noted as of Cesar’s household. They were persons connected with Nero’s palace, and probably slaves of the emperor, who had been brought into contact with the apostle in his imprisonment, and, perhaps, converted through his agency.



Verse 23 

23. The grace—The evidence requires, as in Galatians 6:18, the less usual form, the grace of the Lord Jesus Christ be with your spirit.

